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Selected Mo‘olelo (Oral-Historical Accounts) associated with the Project Area

Like many of ‘Ewa’s ahupua‘a, the mo‘olelo of Waikele include numerous references to Pu‘uloa (today
known as Pearl Harbor) and its rich abundance of marine and estuary resources. References to the famous
pinawai (fresh-water spring) of Waipahu (literally “bursting water,” as in bursting forth from
underground) are also important.” Mo‘olelo dealing with various incarnations and kino lau (“other
bodies™ or forms) of mano (sharks), including Ka‘ahupahau (mand goddess), Kahi‘uka (mand god), and
Mikololou (man-eating mano) are also integral to Waikele’s traditions and oral history. References to the
major gods, Kane and Kanaloa, as well as other gods such as Kamapua‘a (pig god), are also important to
Waikele.

Makanike‘oe is a mythical traveler associated with subterranean and underwater pathways and
connections between land (including Kahuku on the other side of the island) and sea, which is a common
theme around Pu‘uloa. The following translation by Kepa Maly describes a site Makanike‘oe visited in
Waikele:

There is also at this place, Kaihuopalaai, where the anae (mullet) begin their journey from
Honouliuli to Kaihukuuna at Laiemaloo, Koolauloa.

Seeing this pit, Makanikeoe swiftly ran back to Waipahu, where he looked at the source of the
water, where it came out of the earth, and flowed to the estuary of Waikele. Makanikeoe dove
into the water to determine its hidden source. (Maly and Maly 2012:105)

The following is an example from J.S. Emerson of a version of a mand (shark) story at Waikele, involving
a battle between Mikololou, a Maui shark, and considered the “outsider” or antagonist, visiting the local,
protagonist sharks of “Ewa, Ka*ahupahau and her brother Kahi*uka:

After a time the man-eating shark. Mikololou, from the coast of the island of Maui, paid them a
visit and enjoyed their hospitality until he reproached them for not providing him with his
favorite human flesh. This they indignantly refused to give, whereupon, in spite of their protest,
he made a raid on his own account upon the natives, and secured one or more of their number to
satisfy his appetite. Kachupahau and her brother promptly gave warning to their friends on shore
of the character of this monster that had invaded their waters. To ensure his destruction they
invited their unsuspecting guest to a feast made in his honor at their favorite resort up the
Waipahu river. Here they fed him sumptuously, and at length stupified him with the unusual
amount of awa with which they supplied him. While he was in this condition, their friends, who
had come in great numbers from the surrounding country, were directed to close up the Waipahu
river, which empties into the Ewa Lagoon. with their fish nets, brought for the purpose, while
they attacked him in the rear. In his attempt to escape to the open sea he broke through one net
after another, but was finally entangled and secured. His body was then dragged by the victorious
people on shore and burned to ashes, but a certain dog got hold of his tongue, and, after eating a
portion, dropped the remainder in the river. The spirit of the man-eater revived again, and as a
tongue, now restored and alive, made its way to the coasts of Maui and Hawaii, pleading with the
sharks of those waters for vengeance upon the sharks of the Ewa Lagoon. (J.S. Emerson 1892:10-
11)

The major gods, Kane and Kanaloa, were instrumental in laying out the boundaries or divisions of the
‘aina (land) in ancient times. One such land surveying episode occurred at a stone named Pohakupili (or
Pohakupili) put there by these gods to denote the division between Waikele and Ho‘ae*ae:

Pohaku-pili is a stone that belonged to Kane and Kanaloa, gods. It was they who divided the
lands of Ewa when they came to earth. The divisions of the boundaries they made remained the

" According to Pukui et al. (1974:227), Waipahu may have originally been spelled Waipahii
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same to this day. This stone is said to be a supernatural one and lies on the boundary of Waikele
and Hoaeae and is on the edge of the cliff. There is nothing to hold it in place for it is on a sheer
precipice but it has remained unmoved to this day. The spot in which it was placed is on the other
side of Waipahu, mauka of Waiahu‘alele (Water-of-flying-sprays). (Sterling and Summers
1978:29)

The pig-god. Kamapua'a, associated with legends all over the island of O‘ahu, traveled through Waikele
and visited some of its famous places. The following mo‘olelo excerpt—written down by G.W. Kahiolo
and published in the Hawaiian language newspaper Ka Hae Hawaii (August 27, 1861)—concerns a
supernatural pohaku (rock or stone) in Waikele known as Kuolohele (or Kuolo-kele, according to Mary
Pukui):

...Kamapuaa returned and meeting Kuolohele, he asked “Is that you?” He said, “Yes.” “Let us go
together.” They went together as far as Waiawa and from thence to Waipahu. Kamapuaa stood on
this side of the stream while Kuolohele bathed below. He had put down his bundle and Kamapuaa
spied a lump on his back. He picked up a stone and threw it on Kuolohele’s back. He cried aloud
that he was being killed and Kamapuaa said, “You are not being killed. You are healed.” He took
up the stone and stuck it on the cliff and there it is to this day, a stone visited by strangers.
(Sterling and Summers 1978:26-27)

Another of Waikele’s wahi pana (legendary or storied place) known as Kapukanawaiokahuku, and
highlighting a common traditional belief in underground connections with Kahuku (on the other side of
the island of O‘ahu), is located in the present-day town of Waipahu. The following description was first
published in the Hawaiian language newspaper Ka Loea Kalaiaina (June 10, 1899):

In Waipahu is also another noted spot, Ka-puka-na-wai-o-kahuku (outlet-of-water-from-Kahuku).
From that hole came a tapa anvil from Kahuku and found by a woman of Waikele. The woman
who owned the anvil came from Kahuku to seek it and found it here. This is the story of her
seeking and finding it here. She went from Kahuku on the Koolau side to Kaneohe where she
spent the night. There was no sign of the anvil in Koolau, because the sign she sought was the
sound it made. All anvils did not make the same sound as the one she sought. When a tapa anvil
was used, it gave out a sound and was recognizable by its ring for all anvils had certain sounds of
its own, sharp or deep. She went on and spent the night at Wailupe but did not find hers. She
heard other anvils but they were not hers. The night turned into day and she went on to Kapalama
where she slept but did not hear what she sought till she came to Waipahu. There she listened to
the anvils and as she listened a gentle Mauunene breeze wafted down from Lihue. It brought the
sound of her anvil down from the valley because the wind that bore the sound came from the
upland. The woman who was using it lived up at Ke-ana-pueo (Owl’s-cave). When the woman
who was seeking the anvil heard it, she walked up by the stream to the place where she noticed
the sound and found it. She returned home to Kahuku by way of Moanalua with the article she
had sought patiently, that is, her tapa anvil. This is a brief tale about her. (Sterling and Summers
1978:25-26)

A famous ‘Glelo no‘eau, or poetical saying, of Waikele is, “Ke one kuilima laula o ‘Ewa,” meaning “the
sand on which there was a linking of arms on the breadth of ‘Ewa.” Mary Kawena Pukui explains:

The chiefs of Waikiki and Waikele were brothers. The former wished to destroy the latter and
laid his plot. He went fishing and caught a large niuhi, whose skin he stretched over a framework.
Then he sent a messenger to ask his brother if he would keep a fish for him. Having gained his
consent, the chief left Waikiki. hidden with his best warriors in the “fish.” Other warriors joined
them along the way until there was a large army. They surrounded the residence of the chief of
Waikele and linked arms to form a wall, while the WaikikT warriors poured out of the “fish” and
destroyed those of Waikele. (Pukui 1983:191)
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Compared with Waikele and most other ahupua‘a in *Ewa Moku, there are relatively few wahi pana or
associated mo‘olelo about Ho"aeae that have survived down to the present time. Documented examples
of legends and storied places in Ho'ae‘ae include references to Pu‘uloa and its many resources and
harbors, mand (shark) stories. including Ka‘ahupahau (mand goddess), a mythical traveler from Kahiki
named Ka'uluakaha‘i and his son Namakaokapao‘o, the famous historical figure and paramount Maui
chief Kahekili, and the stream of Kahoa‘ai*ai.

One important visitor to Ho"ae*ae was Ka‘uluakaha‘i. He also had a son with a woman there and this son
was named, Namakaokapao‘o. The following is a description of Ka‘uluakaha‘i and his son, and includes
information about their time at H6'ae’ae (Fornander 1918:274):

Namakaokapaoo was a very brave little boy, and very strong for his young years. He had no peer
in these Islands from Hawaii to Niihau, according to his size for bravery. His father was
Kauluakahai of Kahikipapaialewa, a land in great Kahiki. Pokai was his mother. His father was a
great chief and had a godly relationship. Hoaeae, in Ewa, was the place where they met as man
and wife and begat Namakaokapaoo. When Pokai was enceinte [sic, assume “pregnant™?] of
Namakaokapaoo, Kauluakahai went back to his own land, leaving Pokai in that condition until
childbirth. When the child was born Pokai and her child Namakaokapaoo were quite destitute,
and while they were in that condition of life a good man named Pualii came from Lihue to fish at
Honouliuli. He turned in at the home of Pokai. He looked at her and had a yearning for her. He
said: “I desire you to be my wife.”... Pokai then assented and went with her husband Pualii, and
resided at the plans [sic, assume “place”?] of Keahumoa (Kula-o-Keahumoa) [this is a short
distance north of the current project area on the upland plateau lands]. (brackets added)

During the time of Kahekili, in the late 1790s, Ho‘ae*ae was associated with political intrigue related to
military struggles between O‘ahu and Maui. At this time, O‘ahu leaders conspired to kill all the Maui
chiefs on the same night across different parts of the island. The paramount Maui warrior-chief, Kahekili,
was warned of the plan, and thwarted it. Other Maui chiefs, however, did not receive the message, and
were killed, including Hueu. The following describes how Kahekili avenged Hueu's death:

Fearfully did Kahekili avenge the death of Hueu on the revolted Oahu chiefs. Gathering his forces
together, he overran the districts of Kona and Ewa, and a war of extermination ensued. Men,
women, and children were killed without discrimination and without mercy. The streams of
Makaho and Niuhelewai in Kona, and that of Hoaeae in Ewa, are said to have been literally
choked with the corpses of the slain. The native Oahu aristocracy were almost entirely extirpated.
(Fornander 1919-20:290)

The famous Hawaiian historian, Samuel Kamakau, presents another version of this historical event:

But the plot came out, and when Ka-hekili learned that Elani of ‘Ewa was one of the plotters, the
districts of Kona and *Ewa were attacked, and men, women, and children were massacred, until
the streams of Makaho and Nuihelewai in Kona and of Kahoa‘ai‘ai in ‘Ewa were choked with the
bodies of the dead. and their waters became bitter to the taste, as eyewitnesses say, from the
brains that turned the water bitter. All the Oahu chiefs were killed and the chiefesses tortured.
Kamakau 1961:138)
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Historic Period

Early European visitors to Pu‘uloa (Pearl Harbor) and the Waikele shoreline noted the abundance of the
land and settlement at West Loch. Referring to Waikele in 1793, for example, Vancouver noted that *, . .
the soil is rich and all the necessities of life are abundantly produced. . .” (Sterling and Summers
1978:36). Other members of his party remarked that the area just inland seemed to be “very populous”
(ibid.). It is important to remember, however, that the current project area is located a couple miles mauka
(inland) from West Loch.

Shideler et al. (2017:19-20) discuss the major alterations to the native landscape and natural resource
base as a result of the arrival of Europeans in the late eighteenth century:

Subsequent to Western Contact in the area, the landscape of the “Ewa plains and Wai‘anae slopes
was adversely affected by the removal of the sandalwood forest and the introduction of
domesticated animals and new vegetation species. Domesticated animals, including goats, sheep
and cattle, brought to the Hawaiian Islands by Captain Vancouver in the early 1790s, were
allowed to graze freely about the land for some time after. L.A. Henke reports the existence of a
longhorn cattle ranch in Wai‘anae by at least 1840 . . . During this time, perhaps as early as 1790,
exotic vegetation species were also introduced to the area. These typically included vegetation
best suited to a terrain disturbed by the logging of sandalwood forest and eroded by animal
grazing. The following dates of specific vegetation introduced to Hawai‘i are given by R. Smith
and outlined by Frierson (1972:11):

(1) ‘early,” ca. 1790: prickly pear cactus (Opuntia tuna), koa haole (Leucaena
leucocephala) and guava (Psidium guajava)

(2) 1828 or 1837: kiawe tree (Prosopis pallida)

(3) 1835-1840: bermuda grass (Cynodon dactylon), wire grass (Eleusine indica)

(4) 1858: Lantana (Lantana camara)

In the 1820s,

. . . Protestant missionaries began developing schools in Hawai‘i. Levi Chamberlain visited
Waikele [makai section near the current location of the H-1] in 1828 in a tour of O‘ahu schools
and an estimated 450 to 600 people gathered in two sessions to hear him. (Wong and Spear
2013).

Regarding demographic and population changes to the general area in the nineteenth century, Shideler et
al. (2017:20) summarize:

At Contact, the most populous ahupua‘a on the island was Honouliuli in ‘Ewa District, with the
majority of the population centered on Pearl Harbor. In 1832, a missionary census of Honouliuli
recorded the population as 1,026. Within four years, the population was down to 870 . . . In 1835,
there were eight to ten deaths for every birth . . . Between 1848 and 1853, there was a series of
epidemics of measles, influenza, and whooping cough that often wiped out whole villages. In
1853, the population of *Ewa and Wai*anae combined was 2,451 people. In 1872, it was 1,671 ..
. The inland area of ‘Ewa was probably abandoned by the mid-nineteenth century due to
population decline and consolidation of the remaining people in the town of Honouliuli, near
Kapapapihi Point.

As discussed in a previous subsection (see “Hawaiian Cultural Landscape™), the main settlement areas of
Waikele and Ho"ae"ae in traditional (pre-Contact) times were along the main stream mouths of the coastal
plain at Pu‘uloa: this pattern continued into the middle 1800s, when abundant records associated with the
Mahele (starting in the 1840s), which introduced the western concept of private land ownership to the
islands, document a continuation of this settlement pattern.





